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Abstract

The purpose of this study is to explain the method of rugyah hilal in
Indonesia. This study uses a qualitative method with a content analysis
approach. Primary and secondary data were obtained from the books of
Shafiiyah scholars. The results of the study show that the rugyah hilal
method applied in Indonesia has a strong foundation in the Islamic
scientific tradition, especially in the Shafii madhhab. This study also
identifies various approaches used by scholars in determining the
beginning of the hijri month based on the observation of the hilal, as well
as the contribution of this methodology to religious practices in Indonesia.
However, the weakness of this method is the dependence on weather
conditions that often hinder the accurate observation of the new moon,
as well as differences in interpretation among scholars that can cause
inconsistencies in determining the beginning of the month in various
regions. This can lead to wuncertainty and differences in the
implementation of worship that depend on the determination of a certain
time.
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Abstrak: Tujuan penelitian ini adalah untuk menjelaskan metode rugyah
hilal di Indonesia. Penelitian ini menggunakan metode kualitatif dengan
pendekatan analisis konten. Data primer dan sekunder diperoleh dari
kitab-kitab ulama Syafiiyah. Hasil penelitian menunjukkan bahwa metode
ruqyah hilal yang diterapkan di Indonesia memiliki dasar yang kuat dalam
tradisi keilmuan Islam, khususnya dalam mazhab Syafi'i. Penelitian ini juga
mengidentifikasi berbagai pendekatan yang digunakan oleh ulama
dalam menentukan awal bulan hijriyah berdasarkan pengamatan hilal,
serta kontribusi metodologi tersebut terhadap praktik keagamaan di
Indonesia. Namun, kelemahan dari metode ini adalah ketergantungan
pada kondisi cuaca yang sering kali menghalangi pengamatan hilal
secara akurat, serta perbedaan interpretasi di kalangan ulama yang
dapat menyebabkan ketidaksesuaian dalam penentuan awal bulan di
berbagai daerah. Hal ini dapat mengarah pada ketidakpastian dan
perbedaan dalom pelaksanaan ibadah yang bergantung pada
penetapan waktu tertentu.

Kata Kunci: Rugyatul Hilal; Ulama Syafi’iyah; Awal Bulan Qomariyah

Sufiya Journal of Islamic Studies | 98
e-ISSN: 2988-1072
Volume. 1 No. 1 (2024)



The Implementation of Rugyatul Hilal in the Shafi'i Scholars' Texts

Introduction

he determination of the beginning of the lunar month in the Hijri

calendar has always been a topic of great interest among Muslims.

One of the methods commonly used to determine the start of the

month is ruqyatul hilal, which involves direct observation of the

crescent moon (hilal) after sunset. The observation of hilal is an
essential part of Islamic fradition in determining the fiming of religious
practices such as fasting during Ramadan and the celebration of Eid al-
Fitr. In this context, the Shafi'i school of thought regards the observation of
hilal as an authentic means of establishing the start of the month, and this
practice has been maintained and preserved over time.

Within the Shafi'i school, there are diverse views regarding hilal
observation. Some scholars emphasize the importance of rugyah as a
valid method for determining the beginning of the month, while others
allow room for the use of hisab (astronomical calculation) to assist in
determining the position of the hilal. Nevertheless, rugyatul hilal remains
the preferred method, as the direct observation of hilal by withesses who
meet the required criteria is considered an essential practice within Shafi'i
jurisprudence. This indicates that although hisab is often used to support
the determination of the start of the month, the observation of hilal
remains the primary step to be taken.

However, the implementation of hilal observation often faces
challenges, particularly in relation to geographical factors and time
differences across regions. The hilal observation conducted in one area
does not always result in consensus with other regions, leading to
discrepancies in the determination of the start of months such as
Ramadan and Eid al-Fitr. These differences in observation times often
become a source of debate among Muslims, especially when it comes to
achieving national or international agreement.

Based on this reasoning, this study aims to explore how rugyatul hilal
is implemented in the texts of Shafi'i scholars, both in terms of figh and
astronomy, and to analyze the relevance of applying this method in
determining the start of the Hijri month in the present day. The findings of
this study are expected to provide a deeper understanding of the views
of Shafi'i scholars regarding the observation of hilal and the differences in
its application within society.

Method

This study employs a library research method with a qualitative
approach, focusing on the exploration and analysis of classical religious
texts within the Shafi'i school of thought as primary sources for
understanding the issues under investigation. The aim of this study is to
uncover legal concepts and religious values through an in-depth
examination of authoritative literature that has served as a reference in
Islamic scholarly tradition.

The primary data sources in this study consist of the Qur'an, Hadith,
and the works of Shafi'i scholars, including: Raudhat al-Thalibin and Minhaj
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al-Thalibin by Imam An-Nawawi, Sharh Minhaj by Imam al-Mahalli,
Bughyat al-Mustarsyidin by Abdur Rahman Ba'alawi, Inarat al-Duja by Al
Muhammad bin Husain al-Makki, al-Futuhat al-Rabbaniyah ‘ala al-Adzkar
by Muhammad bin Allan al-Shiddiqgi al-Shafi'i, al-Figh ‘ala al-Mazahib al-
Arba’ah by Abdur Rahman al-Jazairi, Fath llah fi Sharh al-Musykat by lbnu
Hajar al-Haitami, and Nihayat al-Zain by Imam Nawawi al-Bantani. These
texts were selected for their strong figh arguments, significant influence in
the pesantren world, and relevance to the core issues discussed in this
study.

Data are analyzed using content analysis, a method that
systematically examines the text's content to identify, classify, and
understand the substantive meanings of the teachings or fatwas
contained within the literature. The analysis is conducted by linking texts
and contexts and interpreting meanings based on the methodological
framework of the Shafi'i school. The results of the analysis are then
presented in a descriptive-critical manner to comprehensively address the
research problem

Results and Discussion
Local Rugyah According to the Shafi'i Figh

The difference in the determination of the beginning of the month
of gamariyah according to the Shifi'iyah figh scholars does not only occur
in the use of rukyat and hisab methods, but also occurs in the validity of
the results of rukyat decisions in one region with another. The geographical
location and unequal position of the moon for different regions cause the
moon to not be visible in certain parts of the earth and may be seen in
other parts of the earth. However, the closure of the new moon does not
ensure that it has not entered the month of Ramadan. There is a possibility
that in other areas the new moon is seen and there are people who
withess it.

According to the opinion of the scholars of the Shafi'i madhhab, the
results of the rukyat decision in one region also apply in other nearby
provinces. As for the distant areas, the results of the decisions from the
distant regions cannot be accepted or cannot be used as a guideline by
other regions in determining the beginning of the month of gamariyah"
(Al-Khin, 2017). This is what is meant by local rukyat, that is, the results of
rukyat decisions in one country apply in other countries that are close to
each other. What is meant by global rukyat is the determination of the
beginning of the month of gamariyah adhering to the principle that if the
result of the rukyat decision in one country sees the hilal, then all other
countries enter the beginning of the month of gamariyah even though
others may not have seen it.

The following is the literature of the figh books of the scholars of the
Shafi'i madhhab about:

Al-Fighul Manhaiji A’'la Mazhab Al-imam As-Syafi'i
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That is: when the new moon is seen in a country, the results of rukyat
in that country also apply to other neighboring countries, but not to distant
countries. Because neighboring countries such as Damascus, Homsh and
Halb are under the law of one country. Meanwhile, countries that are far
apart are not considered the same country as Damascus, Qahrah and
Makkah because they are different in nature (Al-Khin, 2017).

Based on the literature above, it can be understood that the results
of rukyat decisions in one country also apply to other countries that are
close to each other, not far away.

Raudhatul Al-Tholibin
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The above literature explains that the results of rukyat in one country
apply in other adjacent countries, because the adjacent country is like
the law of one country. However, if two countries are far apart, there are
two opinions. The strongest opinion as a result of rukyat in one country does
not apply in another country that is far away. What is meant by a distant
country has 3 opinions. First, the opinion of Iraqi scholars, Soidalani and
other scholars that the distant land is a different matlak. Second, the
category of near and far of the counftry is based on the unity of the
climate. Third, the category of distance is the size of the distance of
qgashar prayer (distance of traveler). The author of this book says that the
strongest opinion about distant countries is the first opinion, which is the

difference between matlak (An-Nawawi, 2000).
Asnal Mathalib
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Based on the literature above, the author of this book, Syech Zakaria
Al-Anshori gave a fatwa about the results of the decision to see the hilal in
one area as long as it is not different in other areas. The principle that the
results of rukyah are used for all regions in one matlak also extends to all
areas of the judge's jurisdiction. As stated by Sayyid As-Syarif Abdur
Rahman Ba'alawi in his book Bughyatul Mustarsyidin(Zakariya, 2001). As
follows:
BughyatulMustarsyidin
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The above literature provides an understanding that when the new
moon is seen in an areaq, the law generally applies to all areas under the
power of the judge even though they are far apart, but on the condition
that the distance is not different. If it is not at the same fime as matlak,
then it is not mandatory to fast for distant areas as well as Eid al-Fitr (A. R.
Ba’ alawi, 2005).

The understanding of what is meant by the unity or not of matlak is
the opinions of scholars of the Shafi'ischool which are listed in the literature
of the book as follows:

Nihayatuz Zain
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Based on the literature above, the author of the book explains that
the characteristics of the area that are in accordance with the matlak
(punished by one matlak) are the occurrence of sunrise and sunset in two
different places, and it occurs at the same time (at the same time). So if in
one place something sets before another, orifin one place something has
not sunk while in another place it has sunk then it is not obligatory by other
provinces according to the decision of the province that sees the hilal (Al-
Bantani, 2008).
Syarah Tsamaratil Wasiyah
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The above literature explains that they scholars are of the opinion
that the two counftries are not counted as one matlak unless one must see
the hilal in one country and then it is also seen in the other country (Al-
Fadani, n.d.).
Al-Anwar Li A'malil Abrar
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From the literature above, we can understand that the author of the
book follows the opinion of scholars who say that the distance of a country
is based on the size of the distance it is permissible to gashar prayer or the
distance of fravelers. As for the distant country, it is different from the other,
that is, the distance between two countries is approximately if it is seen as
the hilal in one of the countries, it is usually not seen in the other country
(Al-Ardabili, 2006).
Al-Najmul Wahaj Fi Syarhil Minhaj
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From the above literature the author of the book quotes the words
of a shaykh who explains about matlak, namely: a person sees the hilal in
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one of the two lands usually (must) the hilal be seen in the other country.
And vice versa, it is different if the new moon is seen in one country but in
the other country it is usually not seen as the new moon (Al-Damiri, 2007).

Matla’ul Badrain
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Based on the literature above, the author of the book explains
about two distant countries, namely that if you look at the moon in one of
the countries, then in the habit of seeing the moon in the distant country
there is no moon. From the literature of the above book, we can
understand that the scholars of the Shafi'i school agree on the local rukyat,
that is, the decision on the results of the rukyat hilal applies only to other
countries that are close to each other, not to distant countries. What is
meant by a country that is far apart according to the opinion of the
mu'tamad is different matlak (Al-Fathani, n.d.).

The law of knowing matlak according to the Shafiiyah scholars is
fardu kifayah the same as knowing the gibla to carry out prayers. In the
book of Busyral Karim it is written as follows:
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Meaning: And the law of knowing matlak is fardu kifayah like
knowing the qibla, and so is the law of merukyat hilal in every month of
gamariyah is fardu kifayah (Ba’ isan, n.d.).

As for the literature of other books of scholars of the Shafi'i madhhab,
there is also an explanation of the law of knowing matlak in determining
the beginning of the month of gamariyah, namely the book Hasyiah abi
Ad-Diya' A'la Nihayatil Muhtaj. In the book, the author writes as follows:
D2 A 3 e 2 000 g Ak W eSO 0w € WUl Ol s (S [ 3]
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Meaning: (branch of the problem). What is the law of knowing the
difference between matlake The author of the book tends to the opinion
that knowing the law is fardu kifayah is the same as knowing the direction
of the gibla. A traveler knows the direction of the gibla is fardu a'in and
fardu kifayah for people who are not pilgrims (As-Syambrammailisi, 1984).

From some of the literature above, it can be concluded that
according to the opinion held (mu'tamad) of the Shafi'iyah figh scholars,
the result of the rukyat decision in one region only applies locally, that is, it
applies in other adjacent areas, not those that are far away. The measure
of the distance between distant regions is a difference in matlak, that is,
the place where the sun and moon rise and set in two regions do not
occur at the same time. The ruling of knowing matlak is fardu kifayah.

Rukyat Criteria

In determining the beginning of the month of gamariyah, there are
many differences of opinion not only in using the method of hisab or
rukyat, but also in the criteria in determining the beginning of the month
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of gamariah. The criteria used in determining the beginning of the month
of gamariyah according to the number of scholars of the Shafi'i madhhab
are rukyat al-hilal. In carrying out this criterion, 3 ways must be met,
namely. The following are the literature of the figh book Shafiiyah about
the criteria that must be met when performing rukyat al-hilal:
First , Perform rukyat at sunset

Al-U'bab
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Meaning: It is obligatory to fast Romadan by completing the month
of Sha'ban for 30 days or by celebrating the new moon after sunset. It can
be understood from the literature above that doing rukyat must be done
when the sun has set (A. bin U. A.-M. Al-Zabidi, 2011).
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Meaning: It is obligatory to fast in the month of Ramadan with one

of the things: sometimes by completing the month of Sha'ban for 30 days

or by the testimony of a righteous person who sees the moon after sunset.

From the literature above, it can be understood that doing rukyat must be

after sunset, not during the day or before sunset . (A. bin H.Ba’ alawi, n.d.)
Fath Al-Rahman Bi Syarhi Zaid ibn Ruslan
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Meaning: seeing the new moon during the day does not leave a
mark on him. The intention of the author of the book is that the rukyat hilal
during the day does not include the number of criteria in determining the
beginning of the month of gamariyah because there is no basis from the
Qur'an or the hadith of the Prophet Muhammad about doing rukyat
during the day (Al-Ramli, 2009).

Al-Riadh Al-Wardiyah
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Based on some of the above literatures, it can be concluded that
the scholars of figh Shafiiyah use the criteria in determining the beginning
of the month of gamariah is to see the hilal when the sun has set (Al-
Minangkabawi, n.d.).

Second, perform Rukyat on the 29th night of the 30th month of
gamariyah

Itthaf Al-Sadah Al-Muttagin Bi Syarh Ihya' Ulumuddin
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It can be understood from the literature above that doing rukyat is
the law of fardu kifayah, and doing rukyat is on the 30th night of the month
of Sha'ban (S. M. bin M. A.-H. Al-Zabidi, 1989).

Al-Fighu Ala Al-Mazahib Al-Arba’h
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It can be understood from the literature above that doing rukyat is
fardu kifayah. Doing rukyat must have sunset and must also be done on
the 30th night of the month of Sha'ban and the month of Raomadan (Al-
Jazairi, 2003).

Nihayatu Al-Zain
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From the literature above, it can be understood that the obligation
to fast is one of four things: first, by completing the month of Sha'ban for
30 days. Second, by merukyat hilal on the 30th night of the month of
Sha'ban (Al-Bantani, 2008).

Third, the success of seeing the new moon must be with the naked
eye without aids

Tuhfah Al-Muhtaqj Fi Syarhi Al-Minhaj
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From the literature above, the author of this book, Syech lbn Hajar
Al-Haitami fatwa that entering the beginning of the month can be by
perfecting the 30-day moon or by seeing the moon directly with the naked

eye after sunset without intermediaries such as a mirror (Al-Haitami, n.d.).
Hasyiah Al-Hamid Al-Syarwani A’'la Tuhfah Al-Muhtqj
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It can be understood from the literature above that the author of
this book As-Syarwani explained the fatwa of Sheikh lbn Hajar which
means that for example a mirror is to see the moon using the medium of
water and also with crystals that can function as a closer to distant objects
and enlarge small objects in sight (Al-Haitami, n.d.).

Nihayah Al-Zain
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It can be understood from the literature above the statement of
Sheikh Nawawi Al-Bantani that there is no atsar to see the hilal using the
medium of water and also with the medium of a mirror, meaning that
neither the Prophet Muhammad nor the companions of the Prophet
Muhammad performed the rukyat of the hilal using such an intermediary
(Al-Bantani, 2008).

Busyro Al-Karim
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According to Shaykh Sa'id bin Muhammad Ba'isan, the author of the
book Busyro Al-Karim also agrees with the scholars of figh Shafiiyah who
have fatwa that a person who sees the new moon must be with his eyes
directly even though a person who sees the moon has very sharp eyes,
but it is not permissible to see the moon with the intermediary of auxiliary
tools such as a mirror (Ba’ isan, n.d.).
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Rukyat Result Correction

Based on the opinions and fatwas of the Shafiiyah figh scholars
above, the determination of the beginning of the month of gamariah uses
the rukyat al-hilal method. However, in using this method, mistakes can be
made, whether intenfional or unintentional. So that it can cause wrong
results that are not in accordance with the truth. When the rukyat results
are proven to be wrong, this becomes a problem, especially in cases of
worship that are carried out based on the beginning of the month such as
fasting, Ramadan and holidays.

For example, there is someone who reports that he has seen the hilal
of the month of Shawwal, then the community celebrates based on the
results of a person's rukyat, it turns out that after further research and
correction, what he sees is not the hilal of Shawwal but another planet.
What is the legal status of fasting and their feastse, is it obligatory to gadha
their fasting or not?. This is the problem with worship that is carried out
related to the beginning of the month. Therefore, there is a need for
correction and validation of the testimony and report of the results of
rukyat, so that with the correction and validation carried out on the
testimony and report of the results of the rukyat, the entire community can
carry out their worship correctly and confidently.

The scholars of the Shafii school have given a fatwa on the
correction of the rukyat results. The fatwas of the scholars of the Shafi'i
school contained in the literature of the figh book Shafi'iyah are as follows:

Ittihaf Al-Sadatul Muttagin Bi-Syarhi Ihya' U'ulumuddin
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Based on the literature above, we can understand that there is a
difference of opinion about the law of carrying out worship based on
mistakes in the results of rukyat. Some scholars are of the opinion on the
basis of the words of Ibn Al-Hadad: if there are two withesses who see the
hilal of the month of Shawwal and then after 30 days the month of
Shawwal hilal is not visible and when the sky is clear, then we fast the first
day of Eid because it was still the month of Romadan, but we did not pay
kafarat because the kafarat was cut off with shubhat. However, some
other scholars are of the opinion that it is not obligatory to gadha his fast
(S. M. A.-H. Al-Zabidi, 1989).

Syarah Al-Tanbih As-Suyuty
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Dapat kita pahami dari literatur diatas bahwa jika dalil itu dibuktikan
By looking at the hilal on the day of doubt, they are obliged to recite their
fast with no difference because it is clear that it has entered the month of
Ramadan (Al-Mahalli, 1996).
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The Day of Shak is the 30th day of the month of Sha'ban, which is
when people doubt the beginning of the month of Ramadan. The Day of
Shak, it is haram to fast according to the opinion of the mu'tamad. As for
what is meant by the literature above, when people do not fast on the
day of Shak, but it turns out that on the night before it can be proven that
the hilal is visible, then they are obliged to gadha their fast, because that
day is no longer the day of Shaq (doubt) but that day has entered the
month of Ramadan.

Hasyiah Al-Jarhazy
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From the understanding of the literature above, the author of the
book provides an explanation of a problem about when to start fasting
Ramadan. For example, there are people who complete the month of
Sha'ban for 30 days. Then they fast Ramadan. Then at the end of the
month of Ramadan they saw the hilal of the month of Shawwal on the
29th night of Ramadan. Is it lawful or not to adhere to the vision of those
who see the new moon because it contains the lack of the month of
Sha'bane because it is impossible that the month is only 28 days. So
Muhammad bin Abdul A'ziz Al-Habsy said: the testimony is valid and it is
clear that the month of Sha'ban is lacking, because it is impossible for the
month to be only 28 days. In the literature of the figh book Shafiiyah, a
perfect month of 30 days usually uses the words tam ( & ), ikmal ( J<S) ), or
istikmal ( Jusivl ), While the month that is only 29 days uses the word naks |
) w=8(Al-Jarhazi, 2004).
Fathul llah Fi Syarhil Muskah
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From the literature above, it provides an understanding that when
someone sees the Ramadan Hilal but other people do not see the
Ramadan Moon, then the person who sees the Ramadan Hilal must do

charity and fast tomorrow based on his vision even though people have
not fasted Ramadan tomorrow (Al-Haitami, 2015).

Conclusions

Syafi'iyah scholars provide a firm foundation regarding the method
of implementing rugyatul hilal in determining the beginning of the month
of Qomariah. However, in its implementation, the rugyatul hilal method
faces several obstacles, especially related to local variability in Indonesian
territory. Geographical, weather, and environmental factors that vary in
each region cause the observation of the new moon to not always
produce a uniform agreement, and this gives rise to discrepancies in
determining the beginning of the month. Thus, rugyatul hilal cannot stand
alone as the main method in determining the beginning of the month.
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Therefore, it is necessary to use the hisab method as a form of affirmation
and support to obtain more accurate results in determining the beginning
of the month of Qomariah. The combination of rugyatul hilal and hisab
can minimize the potential for errors in determining the beginning of the
month, so that it can ensure uniformity and certainty in the worship of
Muslims, such as Ramadan fasting and Eid al-Fitr celebrations.
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